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The relationship between 
Mahasamghikas and Mahayana Buddhism 
indicated in the colophon of the Chinese translation of 
the Vinaya of the Mahasamghikas’ 


Seishi KARASHIMA 


(1) The origin of the Chinese translation of the Vinaya of the Mahasamghikas' 
In the report on his journey to India, Faxian (}4#4 337~422 C.E.) describes how he 
saw the manuscript of the Vinaya in Pataliputra and copied it: 

’From that realm of Varanast, he went east back to Pataliputra. Faxian 
originally sought the Vinaya (texts), but, in the countries of North India, they had 
been transmitted orally from master to master and (therefore), there was no text to be 
copied. That is why he went so far, until he came to Central India (Madhyadesa), 
where he obtained a Vinaya text in a Mahayana sangharama (i.e. monastery). That 
was the Vinaya of the Mahasamghikas, which the whole Community had followed, 
from the beginning (of its history), when the Buddha was still alive in the world. Its 
original text was handed down in the Jetavana Monastery. The other eighteen schools 
have their own traditions, which are essentially the same and do not differ from one 
another. There are, however, minor differences, some of which resulted from 
adopting and rejecting (themes in the Vinaya). However, this (i.e. the Vinaya of the 
Mahasamghikas) is the most detailed and complete. He also acquired an excerpt of a 
Vinaya, comprising of (a number of characters corresponding to) about seven 
thousand (S/oka-) verses (i.e. 32 characters x 7,000 = 224,000 characters); this is the 
Vinaya of the Sarvasti-(vadins), which monks in China are following. (This text) has 
been handed down also from master to master orally, (and) never written down in 
letters. Furthermore, he obtained the *Samyukta-abhidharma-hrdaya(sastra) (#EbrI Fé 
42/0»), comprising about six thousand verses (i.e. 32 characters x 6,000 = 192,000 


* This article is based on Appendix I] of my German monograph on the Abhisamacarika Dharmah, Abhis II 
567~574. Iam very grateful to Peter Lait, Susan Roach and Aneesah Nishaat, who went to great trouble to check 
my English. This work was supported by JSPS KAKENHI Grant Numbers 17K02219, 16K02172 and 
26284026. 

' Cf. BhiVin(Ma-L), pp. If. 
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characters) in the same community (in the Mahayana monastery); he acquired one 
scripture, comprising two thousand five hundred verses (i.e. 32 characters x 2,500 = 
80,000 characters) too; he acquired also the Vaitulya-Parinirvana-sutra (i.e. the 
Mahayana Mahaparinirvana-sutra), comprising about five thousand verses (i.e. 32 
characters x 5,000 = 160,000 characters); he obtained the Abhidharma(pitaka?) of 
the Mahasamghikas as well. Hence, Faxian remained there for three years (and) 
learnt the Brahma script, the Brahma language and copied the Vinaya (texts). 

Faxian reached Pataliputra in 405 C.E. and remained there for three years. After 
returning to China, he, together with a native-born North Indian, namely Buddhabhadra 
(359~429 C.E.), translated the Vinaya of the Mahasamghikas into Chinese. In the colophon to 
this translation (T. 22, no. 1425, 548a29~b25), he writes as follows’: 

Once an evil king reigned in Central India for a short period of time. The 
sramanas fled in all directions in order to escape from him, and the monks, who (had 
mastered) the “three baskets” (7ripitaka), scattered. When the poor evil (king) died, a 
good king came to the throne. He requested the sramanas to return to the land and he 
worshipped them. 

At that time, in the city of Pataliputra, there lived five hundred monks and they 
wanted to make a judgement (duanshi sf 5+; viniscaya), but there were neither Vinaya 
experts (i.e. Vinayadhara), Vinaya-texts nor transmitted precedents. Therefore, they 
sent somebody to the Jetavana Monastery, where he copied a Vinaya text, which has 
survived until today. Faxian (i.e. I) copied this Brahma (i.e. Sanskrit) text (EAS)* in 
the Devaraja Monastery (Tianwang jingshe Ki), south of the stipa of King 
ASoka in the city of Pataliputra in the land of Magadha. 

Having returned to Yangzhou (tz/Il) (in China), I started translating it (into 
Chinese) in the 11" month of the 12" year of the (era) of Yixi (#&M8) of the Jin 
(Dynasty) in the year bingchen (of the sixty-year cycle, i.e. 416 C.E.) in the 
Douchang Monastery (l]44<#)° and completed the whole (translation) by the end of 
the 2™ month of the 14" year (i.e. 418 C.E.). Together with a Chan master (chanshi iit# 
fil!) (namely, Buddhabhadra), I translated the Brahma (i.e. Sanskrit) text into Chinese. 
I write these explicitly (gu 2).° 


> Cf. BhiVin(Ma-L), p. II. 
*Some editions read Au iif instead of fan 4. This change can be found everywhere in Buddhist texts. Some 
scholars have suggested implausibly that fan #4 means Brahmi script, while hu i] means Kharosthi script. Hu 
i means “people or things from Northern and Western countries (as seen from China), including India.” In the 
Tang Period, hu i] designated almost exclusively Sogdian. In Chinese Buddhist texts, fan # seems to mean 
“Sanskrit” or “traditional Indian”, while Au i means generally “Indian” (also “Central Asian”). Consequently, 
fanyu #48 and huyu tH mean “Sanskrit” and “Indian language”, respectively; and fanben #£AX and huben tf 
AS mean “Sanskrit text” and “Indian text”, respectively. Thus, there is a small but not a significant difference 
between these two expressions. 
5 Douchang si |s345% is identical to the famous monastery Daochang si j4343#; see Deeg 2005: 26. This 
colophon is quoted in Sengyou (t###fi 445~518 C.E.)’s Chusanzangji Ji (HH =mate [Collection of Records on 
the Translations of the Tripitaka]; T. 55, no. 2145, 510~518 C.E.), where the name of Daochang si WHA 
(21a9) is found instead of Douchang si HATE. 
© AE al EAD ad: eae PAE, a EZ, SE. EEE, A 
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The colophon in question, which further describes the tradition of the Buddha’s 
teaching and the emergence of different schools’, was, in my opinion, indeed written by 
Faxian, himself. In particular, the expression gujizhi fiid-Z(“I write these explicitly”) 
confirms the authenticity. This colophon, which is also quoted in Sengyou (ff #ti 445~518 
C.E.)’s Chusanzangi Ji (HH=4eadS [Collection of Records on the Translations of the 
Tripitaka|; T. 55, no. 2145, 510~518 C.E.) in a modified form (20c25~21a10), is very 
important for the study of the history of Buddhism, especially the relationship between the 
school of the Mahasamghikas and so-called Mahayana Buddhism. The information, which 
indicates that the original manuscript of this Vinaya of the Mahasamghikas was actually 
handed down in the Jetavana Monastery, is also confirmed by Faxian’s following note at the 
end of the fourth chapter of the commentaries on the pdcattika rules in his translation of this 
Vinaya text. There, the summary (uddana) ends with the sentence: “The last one is (the 
commentary on the 40" pdcattika, namely) eating in a group (ganabhojana)”.’ Nevertheless, 
there is no commentary on this pdcattika rule in the Chinese translation. Instead, a note 
written in small characters is inserted: “The Sanskrit text in the Jetavana Monastery was eaten 


vl HAL. Bad. 
T. 22, no. 1425, 548b9~25. fibvEIHt, Auwsece ti, PA has, BURR Vik, AUS ih 
FEB, RR Bn EDN RRB ie, SR RAR HN ER I, RT a BE TS RR 
ie, KES CHIL HDS, TESLA Ob, BUR RE, MR (= vl] ane BRE) Vie, Re 
ABABA, WRU. PDS RMA, KDE TS — A, KUEN IS — EB, KMS 
HBS, Tain -WA”, MUA WHF, ALMMRRAN, MBSA WR, AK 
K. BE, PRSAAM. ”*, MA -WA,. Ke, AA, MARE. SUA. RAE 
Bt RSD IE 2”? ee, ORES OAS RIES. ” ES ORR, BETTIS, 
AUR. TE, TT. ARIES, DRS, BA, Pa, FORA. -)te. 
(After the Buddha’s [entering pari-]nirvana, Mahakasyapa gathered together the collection of monastic rules and 
became the great master, holding the whole collection of the eight thousand teachings. After Mahakasyapa’s 
death, as his successor, Venerable Ananda, as well, held the whole collection of the eight thousand teachings; as 
his successor, Venerable Madhyantika, as well, held the whole collection of the eight thousand teachings; as his 
successor, Venerable Sanavasin, as well, held the whole collection of the eight thousand teachings; his successor, 
Venerable Upagupta, whom the Lord had predicted to become a buddha but without the [thirty-two] marks 
[characteristic of a buddha] — as related in the story concerning the defeat of Mara, however, could not hold the 
whole collection of the eight thousand teachings. Thereupon, the names of the five groups [nikayas] came to 
exist. Firstly, the Dharmaguptakas became one group; then, the Mahisasakas became one group; then, the 
Kasyaptyas became one group; then, the Sarvasti[vadin]s — “Sarvasti” meaning “maintaining that all [things] 
exist”. The reason why it was named “all [things] exist” is as follows: the doctrines of the above-mentioned 
groups differed from one another, [and] the Sarvasti[vadin]s maintained that each of the past, future, present 
[dharmas] and intermediate existences [antarabhava] had its own definitive nature [svabhava]. Therefore, it was 
named “{maintaining that] all [things] exist”. Thereupon, the five groups co-existed, disputing one another, [and] 
each believed its own doctrine as being right. At that time, King Asoka thought: “How can I judge which one is 
right or wrong?” Thereupon, he asked the Community how a judgement should be made, according to the 
Buddha’s rule. All said: “According to the law, [we] should follow the majority [rule].” The king said: “If so, 
[voting by] distributing tickets should be carried out to know which [group] is in the majority.” Thereupon, 
tickets were distributed. Those, who took the tickets of the group in question, were great in number. Because of 
its being extremely many, [the group] was named “Mahasamghika”. “Mahasamghika” means “a great 
multitude”’.). 

Concerning the lineage of the great masters, down to Upagupta, cf. Strong 1992: 57ff. 
8 T, 22, no. 1425, 362b23. WIIARA TER. In the Vinaya texts of other schools, there is an explanation to this rule, 
such as Vin IV 71~75. 
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by insects (or small animals). (Therefore,) the rule concerning eating in a group is missing.” 
This statement must have come from Faxian, himself. 
Concerning this Mahayana monastery and the followers of Mahayana in Pataliputra, 
Faxian reports in his travelogue as follows: 
A brahmin, namely Ld ta si bwa mi (HEIKALBERR; ...svami?), who is a Mahayana 
follower, lives in this city. He is very astute, very learned, and there is nothing he 
does not understand, and he lives in purity. The king worships him as his teacher. 
When (the king) goes to (him) to offer greetings, (the king) dares not sit next to him. 
If the king touches his hand out of affection and reverence, the brahmin immediately 
washes it. He is about fifty years old or more and people in the whole country revere 
him. Thanks to this singular person’s propagation of the Buddha’s teachings, heretics 
have no chance of humiliating the Buddhist Community. 

On one side of the stipa of King Asoka, the Mahayana sarghadrama (Ew {4 
{illE; “Mahayana Monastery”) was built, which is very magnificent. (Nearby?) there 
is a Hinayana monastery, where, in total, there are six to seven hundred monks, 
whose conduct is refined and elegant. Sramanas of eminent virtue and scholars from 
the four directions, who seek the doctrines (of the Buddha’s teachings), visit this 
monastery. 

The master of the (above-mentioned) brahmin, who is named after Mafijusri 
and is venerated by all sramanas of eminent virtue and monks of the Mahayana in 
this country, also lives in this sangharama (i.e. monastery). 

Amongst all the countries in Central India (Madhyadesa), this (capital) city of 
the country is the greatest. The people are very rich and compete with one another in 
charity and justice. Every year, on the 8" day of the second month, there is a 
procession with (Buddha) images. (People) make four-wheeled floats (mounted) with 
five-storied (decorations), made from braided bamboo ... Each looks like a stupa ... 
On all four sides (of the platforms of the floats), niches are made. In each (niche), 
there is a seated Buddha (statue), which is flanked by (two) bodhisatvas. There are 
around twenty of these floats. ... The (above-mentioned) brahmin comes and invites 
the Buddha (i.e. the Buddha images). (The floats) with the Buddha (images) enter the 
city one after another. Once they enter the city, they remain there for two nights. 
Throughout the night, people worship them by burning lamps, dancing and music.’° 

It is very significant that Faxian copied the manuscript of the Mahasamghikas’ Vinaya 
in a Mahayana monastery namely the Devaraja Monastery where Mahayana monks were 
living. As we have seen above, this Vinaya manuscript had been brought from the Jetavana 
Monastery to Pataliputra not to be preserved in the library there, but in order to make 


°T. 22, no. 1425, 362624. *VE a Fv. HAA AM, Mt AR AK. 

 T. 51, no. 2085, 862b2~21. H—-AK ACHES HEA <BEO Kk, FELLIMES, RIBS, SHEN. DO 
MAR. BURASt, ATER, TRORAA, ERD, SEO, BELA YE. A 
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judgements for the Community. From all these facts, we may conclude that the Mahayana 
monks in the Devaraja Monastery in Pataliputra belonged to the Mahasamghika school as 
well, and that this monastery was a Mahasamghika-cum-Mahayana monastery. Presumably, 
other Mahayana monks in this kingdom, who worshipped master Mafjusri of that monastery, 
were also Mahasamghikas. In the passage quoted above, Faxian referred to a Hinayana 
monastery in contrast to this Mahayana(-cum-Mahasamghika) sangharama. The former must 
have belonged to a school other than that of the Mahasamghikas. In his travelogue, Faxian 
writes that, in Pataliputra, there was also an orally-transmitted text of a Vinaya of the 
Sarvastivadins, comprising (a number of characters corresponding to) about seven thousand 
(sloka-) verses (i.e. the length of which corresponds to about seven-eighths of the 
Astasahasrika-Prajnaparamita). He was somehow able to acquire its written version or more 
probably, he wrote down this orally-transmitted text in that very Hinayana monastery. It is 
evident that this monastery belonged to the Sarvastivadins. 


(2) The Mahasamghikas and the followers of Mahayana Buddhism 
The Devaraja Monastery in Pataliputra is also mentioned in the colophon to Faxian’s 
translation of the Mahayana Mahdaparinirvana-sitra. As Faxian writes in his travelogue, he 
had obtained a manuscript of this sutra in Pataliputra as well. Unfortunately, the original 
colophon is lost. However, it is quoted in Sengyou’s Chusanzangji Ji th =jekalSé (Collection 
of Records on the Translations of the 7ripitaka), as mentioned above, though it is likely that 
the quotation is the result of Sengyou’s revision as in the case of the above-cited colophon to 
the Vinaya of the Mahasamghikas. The quoted colophon reads as follows: 
"No. 18: Report on the (Maha)Parinirvana-(siitra), (consisting) of six scrolls, 
quoted from the colophon to the scripture 
When, in the Devaraja Monastery (Tianwang jingshe Kis), south of the 
stupa of King Asoka in the city of Pataliputra in the land of Magadha, an upasaka 
(lay follower), (named) Gja-ld-sien ({hll#£5C) met the Chinese monk, Shi Faxian (i.e. 
me), who had travelled from afar to this country in search of the Dharma, he was 
deeply moved and, thereupon, copied this “Great Parinirvana-sutra, the secret 
treasure of the Tathagata” for (me). He wished that this scripture be spread to China 
and that all living beings attain one and the same Dharma-body of the Tathagata. 
On the first (day) of the 10 month of the 13" year of the (era of) Yixi #@ME (i.e. 
417 C.E.), (we) began to translate this Vaitulya-Mahaparinirvana-siitra in the 
Daochang Monastery (3445), founded by the Minister for Construction (sikongH] 
22), (namely) Xie Shi #44 (327~388 C.E.) and completed the revision (of the text) 
on the second day of the first month of the 14" year (of the era of Yixi). (On that day,) 
Chan master Buddhabhadra (359~429/430 C.E.) took the Indian text in his hands and 
Baoyun {22 (376~449/450 C.E.) translated (the text recited by Buddhabhadra). At 
that time, two hundred and fifty people were sitting (there). 


"TT. 55, no. 2145, 60b2~11. "Weeds, S/H ei: PE, EDR E, BAPE, KE 
4, (PAI HOGS oe A BREE, Pee, PRA HI CAE TA REAR 
je) , GALS, URE BOCE SUE, BE HETA-A, Ree AANEys 
S, Ho Ae) . BOIEA TAL HABER. THA AR EF BL PA, #4 
2ae. Ti, SAIAATA, 
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This colophon is very important for the research of the origin and transmission of this 
Mahayana scripture. It is particularly interesting and significant that a lay devotee of the 
Mahasamghika-cum-Mahayana monastery, namely the Devaraja Monastery, copied the 
manuscript of this scripture for Faxian. Although the colophon says nothing about where the 
manuscript had been preserved, the fact that not a monk but rather a lay follower copied this 
scripture, whose content was radical and critical of the authorities of the Community'’, shows 
that the manuscript had been kept not in the monastery but in a lay follower’s private 
collection. This assumption is supported by another travelogue by Zhimeng #1'4ii(~454 C.E.). 
According to his biography, this Chinese monk departed Chang’an J in 404 C.E., visited 
Kashmir, Magadha, Kapilavastu and even South India, and took the way back to China in 424 
C.E. Around 433 C.E., he reached Dunhuang and in the same year, in Liangzhou 7{/N, he 
translated the same Mahayana Mahdaparinirvana-siitra into Chinese. He wrote a travelogue, 
called Youxing Waiguo zhuan wie{7 9} XE [A Report on Travels in Foreign Countries], which 
is now lost, but must have been very well known, because it is mentioned even in the 
literature catalogue of the official history of the Sui Dynasty, namely the Suishu Jingjizhi bf 
wa#i as (636 C.E.). Although, unfortunately, Zhimeng’s translation of the Mahayana 
Mahaparinirvana-sitra, consisting of 20 scrolls, is lost, the part of his travelogue, in which 
the manuscript of the text is mentioned, is quoted in Sengyou’s Chusanzangji Ji HH =a 
(510~518 C.E.) as follows: 

8No. 19: Report on the (Mahd)Parinirvana-(sitra), (consisting) of twenty 
scrolls, quoted from Zhimeng (#1'4ii; ~454 C.E.)’s “A Report on Travels in Foreign 
Countries” (You Waiguo Zhuan WEI} EMER) 

Zhimeng’s biography says: In the land of Vaisalt, the Mahayana and Hinayana 
are studied separately. From the city of Dili #4!) (?), (Zhimeng) arrived in the city of 
Pataliputra. There lived a brahmin who had numerous relatives. He was by nature 
very astute, devoted to the Mahayana and, having read (Mahdydana?) texts 
extensively, was completely versed in everything. In his house, there was a silver 
stupa, which was 8 chi F long, 8 chi wide and 3 zhang X¢ high (i.e. approximately 
2.6 x 2.6 x 10 m). In the niches on its four sides, there were silver statues, which 
were about 3 chi J high (i.e. about 1 m). He owned many (manuscripts) of 
Mahayana sutras and worshipped them in various ways. The brahmin asked Zhimeng 
where he came from. He replied that he came from China. (The brahmin) asked 
whether Mahayana was being studied in China or not. (Zhimeng) replied: “Only the 
Mahayana is studied there.” (The brahmin) was amazed and said in deepest 
admiration: “Wonderful! Doesn’t it mean that bodhisatvas have gone there to teach 
(the people)?” Zhimeng then obtained an Indian manuscript of the 
(Maha)Parinirvana-(stitra) in his house. Having returned (to China), he translated 
(this sitra) in 20 scrolls in Liangzhou xi). 


Cf. Karashima 2007, esp. 76f. 

BT. 55, no. 2145, 60b12~22. + @¥elsad) 47 Hei Cle) = CAEL) as: FRASER 
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(AR 2” AS: AHR, MR: “ZSHARER 2” BIAS : ERR, STE RS, WERK S : “7B 
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The above-quoted report concerning Pataliputra by Faxian and Zhimeng’s travelogue 
were amalgamated in Zhimeng’s biography.'* According to this biography, Faxian had 
received his manuscript of the Mahdaparinirvana-siitra in the house of the same brahmin as 
Zhimeng received another copy of the same scripture; and Zhimeng acquired a manuscript of 
the Vinaya of the Mahasamghikas as well. This information does not appear very credible. 
However, if one considers that Zhimeng visited Pataliputra only about ten years after Faxian, 
it is not impossible that the lay follower, who had given Faxian the manuscript, was the same 
brahmin, from whom Zhimeng obtained another manuscript, or one of his relatives. 

The Devaraja Monastery in Pataliputra is mentioned as well in a Vinaya text of the 
Mahasamghikas, namely the Shelifu wen jing 47 FSR (*Sariputra-pariprcchd; T. 24, no. 
1465). In this text, the Buddha said to Sariputra as follows: 

A certain son of a noble man, named *Punyatara, who had accumulated good deeds 
from his previous lives and had been reborn into a brahmin family, wished to leave 
his home and practise the supreme (Buddha-)Path. He followed Mahamaudgalyayana 
and asked him for ordination (as a monk) at the Devaraja Monastery (Tianwang 
jingshe K¥.*54) in Pataliputra.' 

Funayama" had studied this text thoroughly and concluded that this Vinaya text is not a 
genuine translation from an Indian original, but rather a fabrication created in China, 
definitely after Faxian’s translation of the Vinaya of the Mahasamghikas, as the name of 
“Devaraja Monastery” was borrowed from the colophon of Faxian’s translation of the Vinaya 
cited above. Funayama also doubts its authenticity as a Vinaya text of the Mahasamghikas 
from the fact that the Bodhisatva Mafyusri is mentioned at the end of the text and the 
expression zhufo ii {Ji (“many [simultaneously living] buddhas’’) occurs also in the same text, 
both of which are elements characteristic of Mahayana Buddhism. 

However, this conventional and stereotypical way of asserting a sharp distinction 
between the Hinayana-school(s) and the Mahayana, does not correspond with reality. What 
the above-cited reports and the colophons indicate is, rather, a symbiosis of the 
Mahasamghikas and the followers of Mahayana Buddhism (at least) in Pataliputra. This 
symbiosis is illustrated clearly in the case of the aforementioned Master Mafijusri, who dwelt 
in the Devaraja Monastery, whose monks were Mahasamghikas, and was revered by all the 
Mahayana monks in the country. At the same time, a lay follower of the same monastery 
copied a manuscript of the Mahayana Mahdaparinirvana-sitra just for Faxian. Such symbiosis 
may have easily led to a close relationship between the Mahasamghikas and Mahayana 
Buddhism, as reflected in the above-mentioned *Sariputra-pariprecha"’. 


“T. 55, no. 2145, 113c6, 9; T. 50, no. 2059, 343c2. This biography is quoted in the later catalogues of the 
Buddhist Canon: T. 55, no. 2154. 521¢27f., 522a2f.; T. 55, no. 2157, 818c7f., 10f. 

'ST. 24, no. 1465, 902b4~7: tha = “BRAT, ADH HE TEAR, EMEA, SRAKHEAK, 1B 
jh, BEAR Hei, PEDRO AEB, RS AK. 

'© Funayama 2007: 97f. 

'’ The close relationship between the Mahasamghikas and the Mahayana in Pataliputra is demonstrated also by 
the following description in Xuanchang (%#}; 416~484 C.E.)’s biography of Harivarman (ca. 250~350 C.E.), 
the author of the *Satyasiddhisastra (or *Tattvasiddhi; Chengshilun KEX#; T. 32, no. 1646): “At that time, 
monks of the Mahasamghikas, who were dwelling in Pataliputra, all followed the Mahayana, considering it to be 
the basis of the five schools (Fi #{; pafica nikayah)’ from a quotation in Sengyou’s Chusanzangji Ji 14} = etal e 
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Such a symbiosis existed probably not only in Pataliputra but also in other places, as 
the Scheyen Collection illustrates, which contains many fragments of Buddhist manuscripts 
in Sanskrit and Gandhari, including various Mahayana texts such as the Saddharma- 
pundarika-sitra, Astasahasrika-prajnaparamita, Samadhirdja-sutra, side-by-side with many 
fragments of the Vinaya of the Mahasamghika-(Lokottaravadin)s'*. These fragments come 
from Bamiyan, where, according to Xuanzang’s travelogue, there were dozens of 
monasteries, in which several thousand monks of the (Mahasamghika-)Lokottaravadins were 
living.” 

After ordination, a monk had to and still has to follow the monastic rules of one of the 
Vinayas of the Theravadins, Sarvastivadins, Miulasarvastivadins, Mahisasakas, 
Mahasamghikas, Mahasamghika-Lokottaravadins, Dharmaguptakas, Kasyapiyas efc. and to 
participate in a recitation of the Pratimoksa, held on each full and new moon day (uposatha, 
posadha, posatha). Therefore, there was, in principle, no Mahayana “monk” in the monastic 
legal sense. However, one, who was ordained in any of the schools and followed its Vinaya, 
was allowed, theoretically, to read Mahayana scriptures and follow their teachings as long as 
the monk followed his Vinaya and participated in the activities of the Community. The 
composers of these Mahayana scriptures must, therefore, as long as they were Buddhist 
monks, have been ordained in one of the Vinaya traditions and participated in the 
Pratimoksa-recitation. Mahayana scriptures such as the Saddharmapundarika, the 
Astasahasrika-prajnadparamita, Samadhiraja-sitra etc., obviously criticise the theories of the 
Pudgalavadins and Sarvastivadins”’. Therefore, the composers of these scriptures could not 
have been members of those schools. In my recent article (Karashima 2015), I have assumed 
that these sutras were composed by Mahasamghika monks. Faxian reported that the highly 
revered Mahayana Master Mafijusri lived in a Mahasamghika monastery, which means that 
the master followed the tradition of the Mahasamghikas and participated in the recitation of 
the Pratimoksa of that school. Presumably, there were monasteries of the Mahasamghika 
school, where Mahasamghika-cum-Mahayana monks lived, who strove not for the ideal of 
traditional Arhatship but for the Buddha’s wisdom (buddha-jnana). Supposedly, there were 
also monasteries of this school, where Mahayana followers, both monks and laymen, were 
present. This could be the reason why the Devaraja Monastery of this school was called 
Mahayana-sangharama as well. 


(3) Devaraja = Chandragupta II ? 

The word tianwang K€. (“heavenly king”) in Tianwang jingshe K¥.%i can only be 
a translation of Sanskrit devaraja. This word, meaning “king of the gods”, is commonly 
found in Indian literature. In the early Hindu pantheon, this title was attributed to Indra, but in 


(T. 55, no. 2145, 79a12f. IRF-AEAREIME . FEELR EL. WAAR. BAAMBSA. ). 

' These fragments have been edited and published in part in BMSC I~IV. Moreover, an incomplete manuscript 
of the Pratimoksasutra of the Mahasamghika-(Lokottaravadin)s was discovered in Bamiyan (cf. Karashima 
2008, 2013). 

'° T. 51, no. 2087, 873b4f. SEAT ABEM ...... (MEET AT, AGE A, ase) ret HTB, 


°° | am now preparing an article on this topic; cf. Karashima 2015. 
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relatively later South Indian inscriptions, it was attributed to Siva or Visnu2!. However, 
devardja, meaning “a god-like king” — regarding a king as a living god on Earth, occurs at 
least in two Sanskrit inscriptions”. 

A copper inscription, unearthed in Northern Afghanistan (Bactria) and dating back to 
the end of the fifth century, now preserved in the Schgyen Collection, Norway, gives a list of 
donors for the building of a stupa. Among them, a list of the kings of the White Huns (i.e. 
Alchon Huns and Hephthalites), namely Khingila, Toramana, Javikha efc., is found. King 
Toramana is called devardja in this inscription”. 

The name or the title devardja also appears in an inscription on a stone railing, 
inscribed in 412/413 C.E. in Sanchi: maharajadhirdja-sri-Candraguptasya Devardaja iti 
priyanam /// (“The great king of kings, glorious Chandragupta is called ‘devardja’ as a term 
of endearment [?]”). As the inscription is damaged after “privanadm’’, it is not certain whether 
or not devardja is truly an epithet of Chandragupta (or the name of one of his ministers).” 

When Faxian was in Pataliputra (406~409 C.E.), Chandragupta II (r. 376~415”>) 
reigned over Central India. Faxian describes Pataliputra as “the greatest in the countries of 
Central India”. Although it was not the capital of the entire Gupta Empire”, it was probably 
the capital of the country of Magadha, one of the subordinate dominions of the Gupta 
Empire. 

Xuanzang visited Pataliputra in 630 C.E., about two hundred years after Faxian and 
Zhimeng, and in his travelogue, he wrote in great detail about the Asoka stiipa and the 
monasteries in its neighbourhood. However, the Devaraja Monastery or something like that is 
not mentioned.” Probably, that monastery had fallen into ruins during those two hundred 
years. 

The above-mentioned inscription in Sanchi was written in 412/413 C.E. Therefore, the 
Devaraja Monastery, namely “a monastery of the god-like king”, which was “very 
magnificent” (shen yanli t&)#E) according to Faxian’s description, had been donated 
perhaps by Chandragupta II, himself, (or his minister, Devaraja?), but later it became 


“1 Cf. Iwamoto 1986. 

» Cf. Abhis III 574f.; Enomoto 2013. 

3 See Melzer 2006: 274. 

* Cf. IBInsc I 729, 1. 8f.; Fleet 1888: The Gupta Inscriptions, p. 33, n. 6; Bhandarkar 1981: 252, n. 1. Gupta 
(1992: 17, 189, 297) assumes that Devaraja is another name for Chandragupta II, who was called Deva and 
Deva Gupta as well. The name Devardja is found also in verse 647 of the Manjusri-Milakalpa. Gupta (1992: 
122, 124, 353) assumes that this is an alias of Budha Gupta (r. 476?~487 C.E.); cf. also Enomoto 2013: 10, n. 3. 
> Cf. Willis 2005. 

*6 The original assumption that Pataliputra was the capital of the entire Gupta Empire is now doubted; see Goyal 
2005: 246f. The quotations from the travel accounts of Faxian and Xuanzang, which Goyal uses as evidence for 
the insignificance of Pataliputra, however, are problematic. As quoted above, Faxian describes the city as 
follows: “Amongst all the countries in Central India (Vadhyadesa), this (capital) city of the country is the 
greatest. The people are very rich and compete with one another in charity and justice.” Also, the procession of 
the (Buddha) images in the city, about which Faxian describes, and the 10-metre-high silver stipa in the house 
of the brahmin, on which Zhimeng reports, both indicate the considerable wealth of the inhabitants there. Goyal 
quotes from Watter’s translation of Xuanzang’s report as follows: “This city had long been a wilderness save for 
a walled town near the Ganga with about 1,000 inhabitants.” However, Xuanzang’s travelogue reads “over 1,000 
families” (T-fF2%; i.e. perhaps up to 10,000 inhabitants; T. 50, no. 2053, 236a18) instead of “1,000 inhabitants”. 
°7T. 51, no. 2087, 911b14f. 
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dilapidated as the result of the collapse of the Gupta Empire (550 ? C.E.). 

Therefore, it is not surprising at all that the above-mentioned Shelifu wen jing 7 FF 
[4% (*Sariputra-pariprccha) mentions the Devaraja Monastery (Tianwang jingshe KTH 
4), which had indeed existed at one time. The fact that this historical name is referred to in 
the scripture, indicates the place and time of its composition, but this does not mean that the 
scripture was forged in China as Funayama maintains.” 
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